MPSE 004

SOCIAL AND POLITICAL THOUGHT IN MODERN INDIA
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Examine Dr. B. R. Ambedkar’s views on caste system and its annihilation.

e Criticism of the Caste System

Dr. B.R. Ambedkar was highly critical of the caste,system; which he viewed as a tool for the
oppression and exploitation of lower castes, particularly Dalits. He believed that the caste

system was a major barrier to social equality and justicesin India. According to him, it created
divisions, inequality, and social discrimination that were deeply entrenched in Indian society.
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e Social and PaliticahEquality

Ambedkar strongly,advocated for the social and political equality of all people, regardless of
theirCaste. He arguedithat the caste system deprived lower castes of basic human rights, such
as access to education, employment, and social justice. He demanded that all Indians should
have equal rightsand opportunities in society.
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¢ Annihilation of Caste

Dr. Ambedkar believed that the caste system could not be reformed, and the only solution
was its complete abolition. He argued that caste was not just a social issue but a deeply
ingrained part of religion, particularly in Hinduism. He proposed the annihilation of caste



through social, legal, and religious reforms, and he called for the establishment of a society
based on equality, justice, and fraternity.
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e Conversion to Buddhism

As a way to escape the oppression of the caste system, Dr. Ambedkariembraced Buddhism in
1956 along with millions of his followers. He believed that Buddhism_ provided apath for the
annihilation of caste, as it rejected the hierarchical structure of Hinduism and promoted
equality. He felt that Buddhism offered a more inclusive and egalitarian\approach to
spirituality.
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e Education as a Means for Emancipation

Dr. Ambedkar believed that education was,the key to the upliftment and emancipation of the
lower castes. He emphasizedithe importance of education for Dalits and other marginalized
communities, seeing it assa.toolto break the chains of caste oppression. He advocated for
higher education, particularly‘in law and social sciences, to equip people to challenge the
caste systemand fight fortheir rights.
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¢ Legal Reforms and the Indian Constitution

Ambedkar played a central role in the drafting of the Indian Constitution and worked to
include provisions that would protect the rights of Dalits and other marginalized
communities. He advocated for affirmative action policies, such as reservations in education
and employment, to ensure that lower castes had equal opportunities for progress.
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1. Establishment of Aligarh Muslim University (AMU)

Sir Syed Ahmed Khan is most famous for founding the Muhammadan Angle=Oriental
College in 1875, which later became the Aligarh Muslim.Universityy(AMU). This institution
played a pivotal role in providing modern education to. Muslims, blending traditional Islamic
education with Western scientific knowledge. AMU became a.center for-academic excellence
and produced a generation of Muslim leaders, intellectuals,;and professionals.
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2. Promotion of Western Education

Sir Syed advocated for the impertange of Western-style education, including science,
mathematics, and literature, for the Muslims of India. He recognized the need to modernize
the education system to ‘compete with the British and other Western powers. His emphasis on
acquiring knowledgesfrom-both Eastern and Western traditions helped bridge the gap
between Muslim students and the rapidly changing world.
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3. Introduction of Modern Textbooks

Sir Syed contributed to the development of modern textbooks in Urdu and English for
Muslim students. He worked to adapt the traditional Islamic curriculum to include subjects
that were relevant to contemporary society. This was an important step in making modern



education accessible to Muslims, as it provided them with the tools to engage with modern
scientific and technological developments.
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4. Reform of Muslim Society through Education

Sir Syed believed that education was the key to the progress and social.upliftmentof the
Muslim community. He worked towards improving the social and educational status of
Muslims by promoting modern education. His efforts included urging Muslimsito send their
children to schools that taught English and Western sciences, and he believed this would lead
to better job opportunities and social mobility.
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5. Promotion of Urdutas alModern‘kanguage

Sir Syed Ahmed Khan recognized the.importance of Urdu as a language of culture and
education. He worked towardsits promotion as a modern medium of instruction alongside
English. He believed,that: Urdu could be a unifying force for Muslims in India, enabling them
to better integrate with the larger society while maintaining their cultural identity.
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1. Advocacy for Women’s Education
Pandita Ramabai was a strong advocate for women’s education, believing that education was

the key to empowering women and improving their status in society. She worked towards
providing education for girls, particularly in rural areas where educational opportunities were



scarce. She promoted modern education that included both academic and vocational training,
ensuring that women were equipped to be self-reliant.
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2. Reformation of Widowhood

Pandita Ramabai was a vocal critic of the social practices that oppressed widows, particularly
the custom of child marriage and the harsh treatment of widows. She foughtifor the rights of
widows, advocating for their right to remarry and to live dignifiedslives..She also played a
key role in the widow remarriage movement in India, emphasizing the,\impertance of
reforming laws regarding widowhood.
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3. Social Reform through Literature

Ramabai used her writingras.a pewerful tool for social reform. She wrote extensively on
women’s rights and social justice. Her most famous work, The High-Caste Hindu Woman,
highlighted the plight.of Hindu women and advocated for their liberation from social
oppression. Through herwritings, she inspired both men and women to challenge traditional
norms and fight-for.genderequality.
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4. Establishment of the Mukti Mission

In 1889, Ramabai founded the Mukti Mission in Pune, which was a refuge for widows,
orphans, and destitute women. The mission provided shelter, education, and vocational
training to women who had been marginalized by society. This institution not only helped
women lead independent lives but also empowered them by providing them with skills to
contribute to society.
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5. Pioneering the Women’s Renaissance Movement

Pandita Ramabai was at the forefront of the women’s renaissance movement in India, where
she called for radical reforms to improve women’s lives. She advocated for women’s equality
in all spheres of life, including education, employment, and social justice. Her efforts in this
movement helped raise awareness about women’s rights and contributed to the broader
Indian social reform movement.
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1. Separation of Religion\from Politics
Jawaharlal Nehru believediin the separation of religion from politics. He felt that a
modern state should not be influenced by religious beliefs or practices. For him, the

government should be neutral towards all religions, treating all citizens equally
regardless of theirfaith.
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2. Religious Tolerance and Pluralism
Nehru emphasized the importance of religious tolerance. He believed that India
should embrace its diverse religious and cultural identities. Secularism, for him,
meant respecting all religions and fostering an environment where people of different
faiths could live together peacefully.
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. Secularism as a Core Principle of Indian Democracy

Nehru saw secularism as a fundamental part of India's democratic framework. He
believed that for India to remain united and strong, it was essential to avoid religious
divisions. Secularism, for him, was not just about religious freedom but also about
national integration and unity.
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. Equal Rights for All Religions

Nehru advocated for equal rights for people of all religions. He believed that no
religion should receive special treatment from the state; andithat all citizens should
have equal opportunities regardless of theirxeligious background.
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. Religious Identity vs,Nationalildentity

Nehru believed that religion:should not define a person's national identity. He argued
that people should befirstand foremost citizens of the country, and their religion
should,be aprivate matter, not something that influences their role in society or
politics.
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. Secularism for Social Harmony

Nehru believed that secularism was necessary for social harmony in a diverse country
like India. He argued that by keeping religion out of politics and governance, people
from different religious communities could live together without conflict, fostering
peace and unity.
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7. Nehru’s Secularism and Minority Rights
Nehru’s secularism also aimed at protecting the rights of minorities. He was
committed to ensuring that minorities, particularly Muslims and other religious
groups, were not discriminated against and had equal rights in a secular state.
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Examine M.A. Jinnah's contribution towards Muslim nationalism.
e Protector of Muslim Rights
Jinnah initially worked to protect the rights of Muslimsuin India."He wanted Muslims to have

their fair share in politics and government, ensuring their voices were heard alongside other
communities.
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e Two-Nation Theory

Jinnah arguedithatHindus and Muslims were two separate nations with different religions,
cultures, and ways of life. He.believed that both communities could not live together under
one government, and Muslims needed their own state.
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e Leader of the Muslim League

Jinnah became the leader of the All India Muslim League in 1913. He turned it into the main
political party for Muslims and fought for their rights. He made the League the voice of
Muslim nationalism in India.
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e Demand for Pakistan

Jinnah is most famous for demanding a separate country for Muslims, which eventually led to
the creation of Pakistan in 1947. He believed that Muslims would be safer and have more
freedom in their own country.
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e Lucknow Pact (1916)

Jinnah played an important role in the Lucknow Pact, which was an agreement between the
Indian National Congress and the Muslim League. It helped bring Hindus and Muslims
together to work for India’s independence, showing that Jinnah believed,in coopetation
between the communities.
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e Increased Communal Divide

Later, Jinnah’s call for a separate Muslim state deepenedithe divide between Hindus and
Muslims. His demand for Pakistan andhis fecus.en Muslim nationalism contributed to the
tensions between the two communities; especially as India’s independence approached.
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e Father of Pakistan

Jinnah is oftencalled the ®Father of Pakistan™ because of his role in creating the country. He
is remembered as the leader who fought for Muslim rights and a separate Muslim state, which
led to.the creation of Pakistan in 1947.

T & firar

AT SRR "UTfdhed™ & fUar & U H ST Si1dl § i TTfaeed o 0T
ﬁmtﬁaﬂ%ﬁl 3 Ue U a1 & &9 H 1¢ foa 1 & fo613 gaas =i &
STYBRI 3R T 3T GRAH I5T & fore o fosan, forgds aik

e Nationalism Creates Divisions
Tagore criticized nationalism for dividing people. He believed that when people focus too



much on nationalism, they start thinking one country is better than another. This leads to
conflict and war. For him, nationalism could create hatred and rivalry instead of peace.
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e Nationalism Limits Individual Freedom

Tagore felt that nationalism can force people to give up their personal freedom and identity
for the sake of the country. He argued that a person should be free toexpress themselves and
not be bound by national pride or demands.
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e Nationalism Suppresses Cultural Diversity

Tagore was against nationalism because it tried to make everyone in a country follow the
same identity and culture. He believed that a nation is made up of different languages,
traditions, and cultures. Nationalism, inthis view, ignored this and forced people to adopt a
single national identity.
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e Tagore’s Idea of Universalism

Instead of nationalism, Tagore believed in universalism. He thought that people should
identify.as.part of the entire human race, not just one nation. For him, the whole world should
be treated as afamily, and people should care about humanity as a whole, not just their own
nation.
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e Blind Patriotism in Nationalism

Tagore warned against blindly following nationalism. He believed that extreme love for one’s
country could make people support harmful policies without thinking about their impact.
Patriotism, for Tagore, should be based on reason and moral values, not blind loyalty.
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e Nationalism Can Harm Minorities

Tagore also worried that nationalism could harm minorities. In colonial India, he was
concerned that focusing too much on nationalism might push aside the rights and needs of
smaller groups, especially those who were already oppressed or neglected. He wanted a
society where everyone, no matter their background, could live in harmony.
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e Nationalism as a Tool for Oppression

Tagore believed that nationalism could replace oneform of oppression with another. In India,
he feared that when nationalism became too strong, it mightleadto the dominance of one
community over others, just like the British Empire did. He'wanted people to focus on unity
and love for all, not just loyalty to ohe’s country.
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In what ways religion influenced the polity in pre-modern India?
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1. Divine:Kingship and Legitimacy of Rulers

Religion was often used to legitimize rulers. Kings were seen as divine or semi-divine
figures, with their authority believed to be granted by the gods. This concept was central to
Hindu monarchies, where rulers were considered protectors of cosmic order.
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o Example: Ashoka (Mauryan Empire) was considered a protector of dharma and was
depicted as divinely chosen to rule justly and peacefully.
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2. Religious Texts as Political Ideals

Religious scriptures like the Manusmriti and Arthashastra provided guidelines for
governance. These texts addressed statecraft, justice, law, and social duties, which rulers
often used to guide their policies.
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o Example: The Arthashastra of Kautilya outlined the idealshbehavior of kings,
providing principles of governance and justice.
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3. Religious Patronage and Support

Rulers often patronized religious institutionsito gain support and strengthen their political
power. By funding temples, religious rituals, andisupporting monks, they garnered loyalty
and stability from religious communities.
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o Example: The Choladynasty funded the construction of grand temples, such as the
Brihadeeswarar Temple, strengthening both religious influence and political power.
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4. Religion and State Laws

Religion influenced laws in pre-modern India. In Hindu kingdomes, religious laws dictated
social norms like caste and marriage. In Islamic kingdoms, Sharia laws influenced
governance, affecting taxation and personal laws.
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o Example: The Manusmriti governed social norms, including the caste system,
influencing political decisions in Hindu kingdoms.
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5. Religious Tolerance

Under rulers like Akbar, religion was used to create a syncretic culture that blended different
religious practices, promoting tolerance and unity in a diverse polity.
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o Example: Akbar’s policy of religious tolerance and premotion,of Din-i llahi aimed to
integrate Hindus and Muslims into a cohesiveolitical entity.
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